HOO» @edfs Lo 46

The Role of Saddha in the Noble Path: A Study Based
on the Pali Canon

Ven. Galle Dhamminda

Saddha is an eminent term that is connected with each
and every ritual and; also even the emancipation in Buddhism.
It is evident that the Sammaditthi-sutta of the Majjhima-nikiya
points that the firm connection between Dhamma and Nibbana
in the sense of Saddha.' Therefore, it is difficult to find or argue
that the Buddhist soteriology is beyond Saddha.

Terminology of Saddha

In Buddhist soteriology Saddha does not render a
concrete meaning that can be applied any kinds of contexts. So
it is better to find the meaning with reference to the contexts
there. It means that Saddha presents a multiple meaning, as it
is connected together with the events and purposes. Therefore,
nobody can translate the term Saddha into English as ‘Faith or
Confidence’. Why it is difficult to translate into English as Faith
or Confidence? According to the Oxford Dictionary the term
‘Faith” has various meanings which are based on the ideologies
of theistic religions.’

As Prof. Asanga Tilakaratne points this out Saddha in
Buddhism, is clearly different from ‘Faith’ that described in
Christianity in this way.® It is proved that ‘faith and confidence’
are together meant by Christian perspectives. On the other hand,
Dr. Gyomroi-Ludowyk based on the basis of a study of the
Pali Nikayas has observed: ‘whatever the word Saddha is met
with in the early Pali texts a noteworthy difference between its
importance and that of faith in Christianity will be observed’.

E’Vﬁﬂ in the Advanced Learner’s Dictionary® the term ‘faith’ has
ﬂeﬁned in the same way that the Oxford Dictionary renders.
Here. when it is defined the term faith as its strong faith, it gets
' e.loser to Christianity, Judaism and Islam religions.

P;of K.N Jayatilleke has collected ‘Saddha’ the terms depicted
gn eérly Buddhism in various contexts as thus:

[. Having heard his doctrine he acquired faith in the
Tathagata (tam dhammam sutva tathagate saddham
patilabhati, M. 1.179, 267, 344; M. 111.33)

II. To have faith in, appreciate (satthari pasida M, M. 1.
320)

III. Would you, O monks, knowing and seeing thus say, “our
teacher is respected, we say so out of respect for our teacher”
(Api nu tumhe, bhikkhave, evam jananta evam passanta
‘evam vadeyyatha: sattha no garu, satthugaravena ca mayam

vadema ti, M.1.264)°
Saddha as an influence

If someone practises Saddha in three ways such as gradual
training (anupubbasikkha), gradual practice (anupubbakiriya)
-and gradual progress (anupubbapatipada) he or she leads to the
‘emancipation.” This gradual process towards the Nibbana can be
illustrated thus:

He visits his (teacher) — ‘upasamkamati’
He Pays respect to him- ‘upasamkamanto pairupasati’
He gives ear- ‘sotam odahati’

He gives ear and hears the Dhamma- ‘ohita soto dhammam
Sunaty’
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He memorizes it- ‘sutva dhammam dhareti’

He examines the meaning of the teachings he has memorized-
‘dhatanam dhammanam attham upaparikkhati’

He gains a reflective acceptance of those teachings- ‘aftham
upaparikkhato dhamma nijjhanam khamanti’

His zeal springs up in him- ‘dhammanijjhanakkhantiya sati
chando jayati’

He applies his will- ‘chandajato ussahati’

He scrutinizes- ‘ussahitva tuleti’
He strives- ‘padahati’

He realizes with the body the ultimate truth and sees it by
penetrating it with wisdom- samano kayena ceva paramam
saccam sacchikaroti; pafifidya ca nam pativijjha passati.®

According to the  Upanisa-sutta of  the
Samyutta-nikaya happiness is a result of saddha and dukkha’
(un-satisfactoriness) is conditioned with Saddha in accordance
with the Paticcasamuppada. 1t is very important fact that here,
Saddha is factual, there is no Saddha without in the context of
factual reasons.!” It means that someone can not engage with
Saddha unconsciously. In the noble path it is as a resulted reason
that directs the emancipation.

Saddha as a means of confidence

In the Ariyapariyesana-sutta of the Majjhima-nikaya, it
has reliable sources that prove Saddha is in the Noble Way. It is
evident here, that ‘Saddhamattakena’™ has been used with the
sense of faith that was in the noble way. In the Ariyapariyesana-
sutta itself, Saddha has been mentioned in the sense of great
confidence of the Buddha. Here, Buddha clearly pointed that
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he was of Saddha in his way to Nibbana. In this context, this
related to the Bodhisatta period of ascetic Siddhartha until the
Enlightenment and it clearly defines that the confidence of ascetic
Siddhartha in his period because he has immediately attained
the levels those Alara Kalama understood and behaved with his
own confidence. This is one of remarkable passages that depicts
the great confidence of ascetic Siddhartha during his Bodhisatta
period. There, Saddha shows the idea of great confidence.

I considered: ‘Not only Rama had faith, energy,
mindfulness, concentration, and wisdom. I too have faith,
energy, mindfulness, and wisdom. Suppose I endeavor to realize
the Dhamma that Rama declared he entered upon and abided in
by realizing for himself with direct knowledge.’'?> According to
the above mentioned statement, it is believed that Siddhartha
as an ascetic had faith on his endeavor of the final goal. The
Tathagatabala-sutta also points that the Blessed One is of greater
confidence entitled the five-fold powers (paficabala).

‘Monks, I claim to have reached supreme mastery in things not
heard of formerly.

Monks, for a Tathagata these are the five powers of one
who has won through to the truth, possessed of which a Tathagata
claims the chief place, roars the lion’s roar among the peoples
and sets rolling the Divine Wheel. What five?

The power of faith, the power of consciousness, the
power of the fear of blame, the power of energy and the power
of insight.”® This is very much clear that Tathagata who had
with these five powers was able to roared the lion’s roar among
the people (parisasu sihanadam nadati) being the Buddha.
All these powers are referred to powers of wisdom. As stated
in Encyclopedia of Buddhism, commented on the power of
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faith (saddha balam) as it was self-confidence of the Buddha."
Here, it is wonder whether why it refers only ‘saddha’ as self-
confidence of the Buddha and can all the powers of a Tathagata
refer to kinds of powers of the wisdom?

Itis evident that the Alagaddiipama-sutta of the Majjhima-
nikdya points that the way to Nibbana is guided by the faith or
Saddha.” In this manner the followers should hear and practise
the Dhamma toward the liberation that was well declared by
the Buddha.!® In the sutta itself, at the end of the deliverance,
‘Saddha’ has been rendered to the faith of the Buddha."”

Saddhanusart and Dhammanusari

Discussions on Saddhanusari and Dhammanusari can be
found from the Riipa and Cakkhu suttas of the Samyutta-nikaya,
Okkamti-samyutta. The Cakkhu-sutta states that a person is of
Saddhanusari related to beyond the so-called ordinary stages,
obviously in the Noble Way.!®* When it is defined Saddhanusari,
the sutta illustrates reasoning facts on behalf of faith or
confidence of the reality was to be understood." In this context
Saddhanusari is neither ordinary sense nor the noble sense. It
is clear that he (a person who is called Saddhanusari) is already
aware the Dhamma with a realistic meaning and not subjected to
reborn in the hell.

Even the Dhammanusari is referred to one who is beyond
the ordinary world especially intelligent being who is aware of
the Dhamma.?! Riipa-sutta, the very next sutta of the Okkamti
Samyutta also refers the discussion on the Saddhanusari and
Dhammasari. Tt also points that Saddhanusari is one of firm
beliefs on the Dhamma? in the Noble Way and the Dhammanusart
is referred to a person who is having resolution towards the
Sotapanna-phala until his death.”® According to the Kitagiri-

g0 @eSFw @ 51

sutta of the Majjhima-nikaya Saddhanusari and Dhammanusari
are in the list of seven kinds of persons to be found exiting in the
world.*

They are:
I.  One liberated-in both ways (ubhatobhogavimutto)
II. One liberated-by wisdom (pafifiavimutto)
III. A body-witness (kayasakkh)
IV. One attained-to-view (ditthappatto)
V. One liberated-by-faith (saddhavimutto)
VI. A Dhamma-follower (dhammanusari)
VII. A faith-follower (saddhanusari)

All these persons live in the world (samvijjamana
lokasmim) and reveal that the final goal is reachable within
this very life. This is a remarkable process to be practised in
the Noble Way. Out of these seven persons the last three is
very much related with this topic. Here, Dhammanusari has
been described as the person who behaves in accordance with
the Dhamma, does not associate with sensual pleasures.?® For
Saddhanusart it believes that this stage in the Noble Path is
something what purposely declares the way how we Buddhists
behave in this very life and the results gained from the Buddhist
Noble context. The sutta clearly pointed that Saddhanusarf is of
!laying defilement but keenly forwarded to the Noble way.?* Here
1L1s available some controversial translations between Bhikkhu
Bodhi and the Buddha Jayanti Tripitaka Series. In the Buddha
Jayanti, Saddhanusari and Dhammanusari are quiet different
from the Sinhala translation but similar with the Pali translation.
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As Bhikkhu Nyanatiloka mentioned Dhammanusari means the
Dhamma Devotee, and he is one of the 7 Noble Disciples as well.
Even for Saddhanusari, Ven. Nyanatiloka has categorized under
7 kinds of Noble Disciples (ariya-puggala) giving meaning to it
‘the Faith-devoted’.”® Anyway this is important to mention that
both Dhammanusari and Saddhanusarii come under the 7 kinds
of Noble Disciples and the Noble Path which leads the Nibbana.
It is evident that the same sutta denotes Saddha is to be practised
in the spiritual way as bhikkhus who left the house —holder
and entered the dispensation.? It is rare to find such a term like
Saddha ,° apart from the term which the meaning is allied to
the sense Saddha of course. Even the term Saddhavimutta is
very much referred with the Faith or Confidence in the supreme
way. Saddhavimutta is much attracted than Saddhanusart and
Dhammanusari with the Faith of the Tathagata.’’

When it is searched Saddha in the Noble Path, Amulika
is one of proof less ways of faith to be kept aside not to be
associated obviously. The Canki-sutta gives an advanced simile
to the point raised here?? It is, of course alike a file of blind
men (Andhaveniipama) who touch with the next. Buddhism
does not emphasize so-called Amiilika-saddha in the spiritual
practices. The answer for Amiilika-saddha can be found from
the Vimamsaka-sutta of the Majjima-nikaya, Cilayamaka-
vagga. It is with the name of akaravati-saddha (faith 1s said to be
supported by reasons). This form of saddha is also a permanent
faith towards the Tathagata accordingly the Dhamma.*

Avecca-pasada is one of eminent terms in the Pali Canon
related to the discussions of Saddha. Unshaken Confidence
(avecca-pasada) in the Three Jewels is one of the characteristic
qualities (sotapannassa angani) of the Stream-winner.>* Prof.
K.N Jayatilleke has denoted that ‘avecca-pasada, ‘faith based
on understanding’ is similar to ‘rational faith’ (akaravati saddha)
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which is said to be rooted, established, fixed and irremovable’.?*

According to the Dhammapada, an arahant is subjected to defeat
blind faith and is the most excellent of men.*

Saddha in different forms and places

Saddha has been interpreted as one of great qualities of a
Sappurisa (true man) in the Calapunnama-sutta of the Majjhima-
nikaya.’’ The Bhita-sutta refers that one who is of Saddha, one
of 8 qualities of them, does not remain with fear of the death.*
In this context of the Bhita-sutta Saddha is annotated with the
sense of worldly contentment but focuses on the deathlessness.
In the Pali Tipitaka, saddha under the context of ethical way
could be found in the Sampasadaniya-sutta of the Digha-nikaya
regarded with the bhikkhus’ ethical conduct in this very life.
From this remark it is understood that Saddha is not only for the
Nibbana, in this present situation also.*”” Saddha as a prominent
quality of a devotee is endowed with king Mahavijita with
reference to the Kiitadanta-sutta of the Digha-nika. There the
great king Mahavijita had eight qualities being a faithful giver
and here Sadhha explains with the intention of giving something
to someone.”’ This fact is much illustrated in the Anguttara-
nikaya, describes that a clansman is able to gain merits out of
these three.

I.  Faith (saddho)
II.  Gifts (deyyadhammam)
ITII. Worthy recipients there of (dakkhineyyam)

Having all these a faithful giver is contained with under
mentioned characteristics.

I.  He desires to see the virtues (silavantanam dassanakamo
hoti)
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II. He desires to hear Saddhamma; with heart free from the
taints of stinginess (saddhammam soto kamo hoti)

III. He dwells at home, generous giver, clean handed,
delighting in giving up, one to ask a favor of, and one who
delights to share gifts with others. (vigatamalamaccharena
cetasa agaram ajjhavasati  muttacago  payatapani
vossaggarato ydacayogo danasamvibhagarato)*

At the end of the discourse a faithful believer has fundamentally
been considered by this way.*

Even in the Theragatha, there are number of utterances
of the Elders in terms of their faithful beliefs on the monkhood
which they received recently.** There Saddha was an influence to
the monkhood and remaining with that mentality they could able
to continue it together for a proper sainthood. Ven. Satimattiya
gives an important account of Saddha of ordinary beings that
is called ‘cala’ (wavering) to be impermanent.* But according
to the Anguttara-nikaya*® Saddha can be absorbed by wrong
views, this is something assumed that Amilika-saddha that was
discussed earlier.

Conclusion

It was discussed on ‘Saddha’ that has been occurred
in the Noble Path and various statements that brought Saddha
giving various meanings relevant to the contexts there. With this
regard it is believed that Saddha is one of great characteristics
in Buddhist Dispensation. Without Saddha nobody can make
his awareness of the Three Jewels. Even for a monk, at his
ordination he should be faithful as imposed by the Buddha.* It is
a remarkable fact that should be practised by the teacher-monks.
With these references, it concludes that Saddha or faithfulness is
highly appreciated in Buddhism and any type of Sadhha category
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is helpful to get even an influence on the Buddha, Dhamma and
Sangha, the Triple Gems. Saddha plays an important role in the
Noble Path than pema, bhatti and, pasada that play with a minor
attention in Early Buddhism.
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